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and the man reports his healer to the authorities, who begin persecuting
Jesus (5:15-16).

The sign shows Jesus’ ability to give life by empowering an invalid to
“rise” to his feet (€yerpe, 5:8). The discourse that follows indicates that the
sign also manifests the power to make the dead “rise” (¢yeipel, 5:21).%¢
When the sign is interpreted in light of the discourse, readers can see that
one who raises the man by the pool by a word is the same one who will
raise the dead by a word in the future, in the time that “is coming” (5:28).
Jesus affirms that those who believe do not come under judgment but have
already passed from death to life (5:24). The man at the pool, however, has
received a sign by being raised to his feet, yet he does not show faith and
therefore remains in sin and under judgment (5:14). This unbelief has an
ominous future, for in the coming hour the Son of Man will raise all people
from their tombs, and those who have done evil — i.e., those whose actions
are driven by their unbelief — are given the resurrection of judgment (5:28-
29). For readers, the episode shows that seeing in no way guarantees
believing. It also underscores the importance of faith, since faith means
life now and in the future, just as unfaith means separation from God now
and in the future.

The fourth sign is the feeding of the five thousand (6:1-15), which
again shows that seeing does not lead to faith. Jesus’ actions are simple but
suggestive. He makes the crowd recline on the grass, then he takes five
loaves and two fish, gives thanks, and distributes the food to the people
until they have had all they want. Then he has the disciples gather up the
leftover pieces, and they fill twelve baskets full. The discourse that follows
interprets the meaning of the sign. By giving bread to the people, so that
they might eat and live, Jesus communicates how God gives his Son to the
world in order that people might believe and have life (6:32-35). By
gathering up the fragments, “so that nothing may be lost (dwdéinTar),”
Jesus conveys the promise that he will not “lose” (dmoréow) anything that
the Father has given him, but raise people up on the last day (6:12, 39-40).

The crowd sees the sign, but they construe it in their own way, and this
eventually manifests itself as unbelief. When they see the sign they

initially declare that Jesus is the prophet who is coming into the world,

which is to some extent correct (6:14). At this point their frame of
reference is shaped by the Passover tradition, in which the people of Israel
ate unleavened bread each year to commemorate their deliverance from
slavery in Egypt under the leadership of Moses (Exod 12:14-20). On their
journey through the wilderness, they were given manna or bread from

26 The pattern is that the two healing signs in 4:46-5:16 is followed by a discourse in
5:17-47, just as the two signs in 6:1-21 are followed by a transitional scene and
discourse in 6:22-59.
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heaven to eat as they made their way toward the promised land (Exod
16:4). According to the Scriptures, God also promised to raise up another
prophet like Moses for the people (Deut 18:15-18), When Jesus
miraculously fed the people with bread near the time of Passover, the
people concluded that he must be the prophet they were expecting. And
this interpretation is valid up to a point. The Fourth Evangelist assumes
that Jesus does fulfill the biblical promise concerning the prophet like
Moses.?

But the crowd’s interpretation of the sign does not end there. The people
want to seize Jesus and “make” (woufjowoir) him king, so that Jesus flees
from them (John 6:15). Now their action shows a problem in the way they
perceive who Jesus is and how they understand their own role. As John
portrays them, they assume that by feeding the masses with bread, Jesus
shows that he has aspirations for political office. In the Roman world,
rulers often placated the populace with distributions of bread or grain.
Cicero recalled that the practice was agreeable to the masses, since it
provided food without work (Sest. 48 §103). Juvenal lampooned citizens
who accompanied the consul because of the free meal tickets in their
wallets, and he mocked the crowds who were willing to proclaim any
lucky *“carcass an equal successor to Augustus,” but were devoted only to
the “bread and circuses” with which their leaders mollified them (Sat.
10.44-46, 73-80).28

Perceiving the sign in light of such practices, they are happy to receive
the bread and want to elevate Jesus to the status of king. Yet from John’s
point of view, this reverses the proper flow of power. They assume that
they have the ability to “make” Jesus king. But in the Fourth Gospel,
Jesus’ kingship is not based on his ability to curry favor with the masses
“below.” Rather, his power is from God “above” (John 18:36). The
crowd’s attempt 10 “make” Jesus king on their own terms runs counter to
what God is doing. What they see not only fails to bring faith but places
them in opposition to the purposes of God and Jesus. By the end of the
chapter, those who have'been given a visible sign turn against the one who

27 Martyn, History -and “Theology, :101423; Richard Bauckham, “Messianism
accordlng to the Gospel of John,” :Challe ’mg Perspectives on the Gospel of John (ed.
John Lierman; WUNT I1/219; Tiibingeri: Mofir Siebeck, 2006), 3468, esp. 40-53; in that
same volume see John Lierman;“The Mosal%: Pattern of John’s Christology,” 210-34.

28 ¢f Dio Chrysostom, 07323 “}?ronto -Correspondance 2.17. See Edward
Courtney, A Commentary on the: Saures of Juvenal-( (London: Athlone, 1980), 104-5, 372,
472; Bﬂl Salier, “Jesus, the Emperor land ih ospel Accordmg to John,” in Challenging
Perspecnves on John (ed. John Lierman; WUNT 11/219; Tiibingen: Mohr Siebeck, 2006),
284-301, esp. 294-95. :




62 Craig R. Koester

gives it (6:41, 52, 66).2° For those living in the post-resurrection period,
this passage shows that there is no reason to think that seeing might
guarantee believing. '

The fifth sign is Jesus walking on the sea, which immediately follows
the feeding of the five thousand (6:16-21). Attention dow turns to the
disciples, who present a striking contrast to the crowd. The disciples have
been following Jesus since the first chapter of the gospel, where they came
to faith before seeing any signs. After Jesus flees from the crowd that tried
to make him king, the disciples embark in a boat on the Sea of Galilee and
are caught in wind, rough waves, and darkness. After rowing for three or
four miles, they see Jesus walking on the sea and coming near the boat
(6:19). This seeing does not alter the situation, however. The disciples
respond to what they see with fear, not faith (6:19¢).

The turning point in the story comes when Jesus speaks. He tells the
disciples, “I Am; do not be afraid” (6:20). Only when he speaks is the
disciples’ fear transformed into a desire to receive him (6:21). Although
the “I Am” (€+yw efpi) is a traditional element in the story (cf. Matt 14:27;
Mark 6:50), John places this expression at the center of his account.®® The
“I Am” appears in several different forms in John's Gospel, all of which
can have divine significance. The divine overtones in the “I Am” are
scarcely audible when Jesus speaks to the Samaritan woman (John 4:26),
but they crescendoe in his words to the disciples on the sea (6:20) and in
statements like “I Am the Bread of Life” (6:35, 48). In the remainder of
the gospel, it will be clear that in saying, “T Am,” Jesus identifies himself
as the one in whom God is present and active.’!

The disciples’ response to Jesus’® words is the opposite of that of the
crowd. On the basis of their perception of the sign, the crowd wants to
“make” (Troufjowaiy) him king on their terms (6:15). By way of contrast,
when Jesus speaks, the disciples want to “receive” (AaPeiv} Jesus as the
one who comes in the name of God (6:21). To “receive” (Aaupdvw) Jesus
is an expression.of faith in John’s gospel (1:12; 5:43). It expresses a
willingness to welcome the one who comes on God’s terms, instead of

29 The crowd’s inability to believe in spite of Jesus signs is reflected in their
complaining (yoyyo{w) against him (John 6:41, 43). The language recalls that of the
wilderness gemeration, who complained (yoyydlw) against God and Moses despite the
stgns performed on their behalf (Num 14:11, 27).

30 Brown, Gospel according to John, 1.254-55; Schnackenburg, Gospel according to
St John, 2.27; Gail R. O’Day, “John 6:15-21: Jesus Walking on the Water as Narrative
Embodiment of Johannine Christology,” in Critical Readings of John 6 (ed. R. Alan
Culpepper: Biblical Interpretation Series 22; Leiden: Brill, 1997), 149-55.

31 Brown, Gospel according to John, 1.533-38; David Mark Ball,” “I Am” in John’s
Gospel. Literary Function, Background and Theological Implications (JSNTSup 124,
Sheffield: Sheffield Academic Press, 1996).
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contriving to make Jesus fit a role that suits the people’s terms. The
contrast continues to the end of the chapter, when those seeking signs fall
away and Peter affirms the disciples’ loyalty to Jesus by saying, “You have
the words of eternal life” (6:68). The implication for the readers of later
generations is that those who receive Jesus’ words have what is necessary
for the faith that is eternal life.

The sixth sign is the healing of the man born blind, which continues the
patterns we have seen thus far (9:1-41) At the beginning of the episode the
blind beggar sits in silence as Jesus’ disciples ponder theoretical questions
about the cause of his blindness. But Jesus alters the situation when he puts
mud on the man’s eyes and says, “Go, wash in the pool of Siloam” (9:7).
The pool is located elsewhere in Jerusalem. The man cannot see. All he has
is the directive to go and wash — and Jesus does not even explain why he
should grope his way across town to the pool instead of wiping the mud off
his eyes at the place where he is sitting. Yet Jesus’ words evoke a
willingness to trust. The man goes as Jesus tells him to do, even though he
has not yet experienced healing.

After washing, the man discovers that he can see. His initial trust in
Jesus seems well-placed. The man sees — but he does not see Jesus. His
healing takes place at a time and place that Jesus is not visibly present.
Throughout the central part of the chapter, the man is questioned about a
Jesus whom he has never seen. After placing mud on the man’s eyes at the
beginning of the story, Jesus is nowhere to be seen until the end, when the
man finaily sees him face to face. In between, the man does not even know
where Jesus is (9:12), but he tenaciously testifies that Jesus is a healer,
prophet, and emissary of God (9:11, 17, 33). Instead of seeing Jesus, what
the man sees is conflict, which starts with divided opinions among the
neighbors and the anthorities, but finally escalates until the man is put out
of the synagogue (9:9, 16, 28, 34).

The beggar sees Jesus for the first time only at the end of the story.
After:-he has been put out of the synagogue, Jesus finds him and asks
whethier he believes in the Son of Man (9:35). The beggar must ask who
the Son of Man is because he has!never before laid eyes on his healer
(9:36). This is finally the point where Jesus can say, “You have seen him,”
and the beggar replies; I believe” (9 37-38). The readers of the gospel are
like the man born blind in‘that’ they:must respond to words from and about
Jesus, even though they have’not:seeén him.?? For them, as for the beggar,
faith will mean believingin a Jesué'ﬁhom they have not seen in the face of
conflicts that they do see: Yet the story of the beggar also extends the hope
that those who have responded to Jesus” words will one day see him for
themselves, when v151bie conﬂzc with. the world gives way to visible glory

32 Martyn, History and Theology,
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in the presence of God (17:24). That seeing, however, remains future for
the readers. At present, they are like the man in the middle of the story,
coming to terms with a Jesus whom they have not seen.

The seventh sign in Jesus’ public ministry is the raising of Lazarus
(11:1-44). In this climactic episode it is not a question of believing
without seeing. It is believing in spite of what one sees. The story opens
when Lazarus’s sisters send word of his illness to Jesus, who is east of the
Jordan River, a day’s journey away (10:40-11:1). Jesus receives the
message, “Lord, he whom you love is il],” but he inexplicably delays in
coming, so that death occurs-in Jesus’ absence. With poignant simplicity
the evangelist tells about two women sending a plea to Jesus only to
receive silence in return, and about a friend of Jesus who dies when Christ
is not visibly present. John’s account invites readers to find analogies
between this story and their own situations, as they experience sickness
and death in a time when Christ is not visibly present, and as they turn to a
seemingly absent Christ and receive no timely answer.3

Jesus finally ends his delay and comes to the village, where Lazarus’s
sister Martha meets him and says, “Lord, if you had beéen here, my brother
would not have died” (11:21). It is difficult to know whether this is mainly
a lament over Lazarus’s death or a reproach for Jesus’” failure to come
sooner. Regardless of the tone, Martha shows continuing trust in Jesus and
is convinced that God will give him whatever he asks (11:22).3* One might
assume that Martha harbors the hope that Jesus might still do a miracle and
bring her brother back to life. That would compensate for his inexplicable
delay. But this is not the character of Martha’s response. There is no
suggestion that she thinks Jesus will do a miracle. When Jesus promises
that Lazarus will rise again, she assumes it will occur in the future, on the
last day, not later that same afternoon (11:23-24). She is not looking for a
surprising post-mortem healing.

Then Jesus says, “I Am the resurrection and the life. Those who believe
in me, even though they die, will live, and everyone who lives and believes
in me will never die. Do you believe this?” (11:25-26). She replies, “Yes,
Lord, I believe that you are the Messiah, the Son of God, the one coming
into the world” (11:27). Martha not only believes without seeing; she
believes in spite of what she sees. Lazarus is visibly dead, and Martha
assumes that he will remain dead for the foreseeable future. She does not
even want the stone removed from the tomb’s entrance (11:39). Martha’s
faith will be confirmed by the sign, but it is not based on the sign. She
confesses her faith in spite of Jesus’ delay and her brother’s death. Jesus

3% Philip F. Esler and Ronald Piper, Lazarus, Mary and Martha. Social-Scientific
Approaches to the Gospel of John (Minngapolis: Fortress, 2006), 108-11.
34 Schnackenburg, Gospel according to St John, 2.329.
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says that faith will enable Martha to see God’s glory in the sign (11:40).
The idea is not that she will initially come to faith in God by seeing her
brother brought back to life. Instead, faith creates the perspective from
which she will later see God’s power at work in the sign. To make sure
that readers get the point, the next chapter will show that those who see the
raising of Lazarus from other perspectives regard Jesus as a political threat
or a viable candidate for the throne (11:45-53; 12:12-18).

Martha’s confession of faith in Jesus as Messiah and Son of God is the
same confession the evangelist wants the readers to make (20:31).% Like
Martha, people of later generations are called to believe in Jesus without
having seen a resurrection. In this episode Martha is called to believe
before her brother is raised from the dead, and readers are called to do
something similar. They stand where Martha stands in the middle of the
story, with the words of Jesus and the invitation to believe, but not with
visible proof that what Jesus says is true (11:25-26). Jesus’ claim to be the
resurrection and the life is borne out when he calls Lazarus to come forth
from the tomb {11:43-44). It is also confirmed by Jesus’ own resurrection
from the dead at the end of the gospel. Yet death continves to confront
John’s readers. They are called to believe in a Jesus who raised Lazarus
and rose himself in the past, but whose presence they do not now see. They
are aiso called to trust that Jesus will give them life, despite the continuing
threat of death and the recognition that the promise of resurrection will
only be fully validated in the future (6:39—40). But the gospel also affirms
that in faith people do have life in relation to God and Jesus now, and that
this relationship has a future.®®

The mixed public reaction to the raising of Lazarus shows again that
seeing does not guarantee believing. The Jewish authorities interpret the
sign in political categories, assuming that Jesus is gathering a large
following among the people in order to foment a revolt against Rome. To
prevent this from happening, they determine to put the doer of the sign to
death, since they assume that death will end his popularity (11:46-50). The
crowds also seem to interpret the sign in political terms, but assume that
the result will be more favorable. Because of the sign they receive Jesus

35; Since Martha's confession does not correspond directly to Jesus” announcement
that he is the resurrection and the life, some propose that it is less than adequate. See
Moloiney, Signs and Shadows, 162; Brown, Gospel according to John, 1.434-35. Most,
however, consider it to be a genuine and developed statement of faith. See
Schnackenburg, Gospel according. te St John, 2.332-33; Wengst, Das
Johanmesevangelium, 2.28; Sandra M. Schneiders, “Death in the Community of Eternal
Life:| History, Theology and Spiriteality in John 11,7 Inr 41 (1987}, 44-56, esp. 33;
Colleen M. Conway, Men and Women in the Fourth Gospel. Gender and Johannine
Characterization (SBLDS 167; Atlanta: Society of Biblical Literature, 1999), 141-43.

36 Lincoln, “I Am the Resurrection,” 14043,
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with palms, as they might do for a conquering hero, and acclaim him King
of Israel (12:12-18). Yet given the signs, they assume that Jesus will reign
without dying. So when Jesus speaks of being “lifted up,” in anticipation
of his coming crucifixion, the crowd is incredulous (12:32-34).

3. Words, Resurrection Appearances, and Faith (John 20)

Patterns that have developed in the narrative of Jesus’ ministry continue in
the account of his passion and resurrection. The most significant
presupposition in these chapters is that Jesus truly died by crucifixion, The
reality of Jesus’ death is unquestioned. The Fourth Evangelist seeks to
show that Jesus’ death was a purposeful action and not a meaningless
tragedy, and he shapes the passion narrative so that readers can see the will
of God being carried out through it.>” But everyone in the gospel — Jesus’
followers as well as his foes — understands that crucifixion results in a
death that is genuine and complete. In the late afternoon, the soldiers who
came to break the legs of the victims on the crosses “saw” that Jesus “was
already dead,” and for once in John’s narrative, seeing is believing (19:32),
Jesus’ death is real. Those who place him in the tomb may honor him by
putting a hundred pounds of spices on the corpse, but this only underscores
death’s reality. Spices are placed on a body that is expected to decay, not
on a person who is expected to return to life (19:38-42).

The genuineness of Jesus’ death is a given for the Fourth Evangelist.
Therefore, the question is how anyone can believe that Jesus’ death is
anything other than the end of the story. The evangelist understands that
resurrection on the first day of the week is not the easy answer to the
problem of crucifixion. The narrative itself suggests other more plausible
ways of coming to terms with a tragic death. For example, Martha voiced
the hope that there would be a resurrection at the end of the age (11:24).
Accordingly, one might assume that Jesus’ followers could have taken
comfort in the hope that he would return to life on the last day, when the
blessed age to come would dawn. Alternatively, one could think of death

37 Some argue that Jesus’ sufferings are so diminished that John's gospel does not
really have a passion narrative, since “passion” means suffering. See John Ashion,
Understanding the Fourth Gospel (Oxford: Clarendon Press, 1991), 489. By way of
contrast, I understand that the suffering and reality of Jesus’ death is presupposed
throughout the gospel. The evangelist takes the reality of suffering and death as a given
and seeks to disclose its meaning. See Craig R. Koester, “Why Was the Messiah
Crucified? A Study of God, Jesus, Satan, and Human Agency in Johannine Theology,” in
The Death of Jesus in the Fourth Gospel (ed. Gilbert Van Belle; BETL 200; Leuven:

Leuven University and Peeters, 2007) 163-80; idem, Symbolism in the Fourth Gospel,
20746, '
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as a transition point, when the person’s body dies and the soul is freed to
ascend to life in heaven. After all, Jesus spoke about leaving the world and
returning to his Father (16:28). One might assume that death brought an
end to Jesus’ bodily suffering and allowed his soul to depart to heavenly
rest. It would be difficult to object to this point of view. Yet the gospel
moves in another direction, by saying that Jesus rose, bodily, from the
dead. The gospel does not divide Jesus into a body that perishes and a soul
that does not. Jesus lays down his body in death and takes it up in
resurrection (oGpa, 2:21), and he does the same with his soul (uyy,
10:17). He dies and rises as an embodied person.®

The reality of Jesus® death is underscored by the opening lines of John's
resurrection account. Mary Magdalene goes to the tomb and sees that the
stone has been removed from the entrance (20:1). What Mary sees requires
interpretation, and her conclusion is that the open tomb means that Jesus is
still dead and that someone has taken the body: “They have taken the Lord
out of the tomb and we do not know where they have laid him” (20:2). The
evangelist makes clear that Mary has accepted the fact that Jesus has died,
and that she is not clinging to the hope that somehow he might still be
alive. The gospel does not explain why Mary thinks of grave robbery, but
assumes that her conclusion will be plausible to the readers. For example,
thieves sometimes disturbed tombs when searching for any valuables that
had been placed there with the body. Again, violating a tomb could be a
malicious action designed to intimidate the family and friends of the
deceased.3® Whatever the case, Mary is convinced that Jesus is dead and
that the open tomb can readily be explained by the practice of grave
robbery. Theologically, this is important for the evangelist. It makes clear
that resurrection is not the obvious answer to an open tomb. Therefore, any
belief that Jesus has risen and is alive must overcome this aiternative
explanation of what Mary sees.

In the next scene, Peter and the Beloved Disciple run to the burial place
of Jesus (20:3-10). At each point in the passage these disciples “see”
something, and this builds intensity into the narrative. Readers are told that
the Beloved Disciple arrives first, looks into the tomb, and sees the grave
cloths %lying' there (20:5). Next, Peter goes into the tomb and sees not only
the grave cloths but the head cloth rolled up in a place by itself (20:6).
Then the Beloved Disciple enters the tomb, and readers are told that he
“saw 4nd believed,” which brings the story to its climax (20:8). Or at least
it seems to do'so. Whatis puz’zlin;gisthat after speaking of the Beloved

38 EJmphasized by Schneiders; “Touching the Risen Jesus.” -

39 Al Galilean inscriptiofi from:the’ mid-first ¢entury.records an imperial ordinance that
prohibifts maliciously distlirbing’*-t'oi'nb's'.':i.F,(_ir a7 transldtion” se¢-C.. K. Barrett, The New
Testament Background (New York: Harper & Row, 1956), p. 15.
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Disciple’s faith, the narrator explains that these disciples do not yet
understand the scriptural necessity for Jesus to rise from the dead. Then
they simply return home, apparently without saying anything (20:9-10).

So what does the Beloved Disciple believe? One possibility is that he
believes that Mary is right and that Jesus’ body had been sto_ien. After all,
he saw that the body was not there and did not understand the scriptural
necessity of the resurrection. This would explain why the Beloved Disciple
and Peter simply leave without saying anything even to Mary, who remains
weeping outside the tomb.** Yet a second interpretation is more plausible,
which is that the Beloved Disciple believes that Jesus has been released
from death.*! Elsewhere in the gospel, the Beloved Disciple is consistently
insightful. He learns the identity of the betrayer at the last supper and is the
only male disciple at the cross, where he is entrusted with the care of
Jesus’ mother (13:23-25; 19:26-27). He is probably the disciple who
enters the high priest's house without denying Jesus (18:15-16), and he
will be the first to recognize the risen Jesus in Galilee (21:7). If anyone
could discern the meaning of the empty tomb, we would expect it to be
him. Moreover, the presence of the grave cloths, and the fact that the head
cloth is neatly rolled up, rules out body snatching. No one disturbing the
grave would take the body while leaving the cloths, and a thief would not
bother to roll up the head cloth in such a tidy fashion. In contrast to
Lazarus, who comes out of the tomb still bound in the grave cloths, the
grave cloths are left behind in Jesus’ tomb (11:44). Accordingly, the word
“believed” seems to indicate genuine faith (cf. 4:53).

What is surprising is that the narrator notes that this faith does not yet
include understanding of the Scriptures or prompt the Beloved Disciple to
say anything.# This does not mean that his faith is not genuine, since the
gospel assumes that understanding comes through faith, not prior to faith.
The gospel points out that after the resurrection the disciples will be able
to discern connections between Jesus and the Scriptures that were not
evident during his ministry (2:17, 22; 12:15-16). But the subdued

40 Augustine Tract. ev. Jo. 120.9; cf. Godfrey C. Nicholson, Death as Departure. The
Johannine Descent-ascent Schema (SBLDS 63; Chico, Calif.: Scholars Press, 1983}, 69—
71.

41 This is the most commonly accepted view. See, ¢.g., Francis J. Moloney, Glory Not -
Dishonor. Reading John 13 — 21 (Minneapolis: Fortress, 1998), 162; Schnackenburg,
Gospel according to St John, 3.312; Wengst, Das Johannesevangelium, 2.279; Lincoln,
“I Am the Resurrection,” 130. :

42 Jgpace de la Potterie, “Gendse de la foi pascale de’apres Jn 20,7 NTS 30 (1984):
26-49, esp. 32-33; O'Day, The Gospel of John, 841. Brendan Byrne points out that the
Beloved Disciple saw the tomb and grave cloths, but he did not see the risen Jesus
himself. See “The Faith of the Beloved Disciple and the Community in John 20,” JSNT
23 (1985): 83-97. -
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conclusion to this scene works against the idea that seeing the empty tomb
is a sure way to believe and comprehend the resurrection. The Beloved
Disciple may have seen and believed, but it was not a faith that entailed
much comprehension or resulted in the announcement of resurrection. And
nothing is said about Peter believing. If there is to be faith that leads to
proclamation, it will have to come from something more than the empty
tomb. It will require action on the part of the risen Jesus himself.

This becomes clear as the scene shifts back to Mary Magdalene, who
remains unwavering in her conviction that the body has been stolen, even
when she looks into the tomb and sees two angels in white, sitting where
the body of Jesus had been (20:12). Readers might expect Mary to be
startied when she sces these supernatural beings (cf. Matt 28:2-4; Mark
16:5; Luke 24:4-3), but seeing the angels has no affect on Mary in John's
account. When the angels ask why she is weeping, she speaks to them as
she spoke to the disciples. She voices her conviction that the body has
been taken, then turns away without giving the angels a chance to say
anything that might make her change her mind (John 20:13).

The pattern continues even when Mary sees the risen Jesus himself/
Readers might expect that seeing Jesus will lead to resurrection faith, but it
does not. Mary does not recognize the risen Jesus. Instead, she interprets
what she sees in light of common experience. She naturally assumes that
the man standing in the garden must be the gardener. So she speaks to him
as she spoke to the disciples and the angels, expressing her conviction that
the body was stolen: “Sir, if you have carried him away, tell me where you
have laid him and T will take him away” (20:15). Readers may wonder why
Mary is unable to recognize the risen Jesus, but speculating about this
detracts from the flow of the narrative. The gospel does not explain why
Mary cannot recognize the risen Jesus. Rather, each successive scene
builds suspense and makes one wonder what it will take for her to realize
that he is not dead but alive.

Mary recognizes Jesus when he calls her by name. “Jesus said to her,
‘Mary!” She turned and said to him in Hebrew, ‘Rabbouni!” (which means
Teacher)” (20:16). This is the pivotal moment. Being called by name is
what{moves Mary from the conviction that Jesus is dead to the realization
that E;ie is alive. Again, her understanding is not fully developed, since she
seem's to assume that her relationship with Jesus the rabbi will be much as
it was before. Jesus marks the shift in their relationship by directing her
back|to the community of disciples, which is where her future lies. That
will be where subsequent encounters with the risen Christ will take place
(20:17-18). =~ . o

ary’s encounter with Jesus is unique in many respects, yet her
experience anticipates the way people of future generations will come to
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faith. The gospel speaks to those who have not seen the risen Jesus
(20:29), and Mary’s story shows that seeing the tomb, seeing the angels,
and even seeing Jesus himself does not guarantee faith. Like Mary, others
will be called to faith by the risen Jesus. This is reflected in Jesus’
comments about the good shepherd, who “calls his own 'sheep by name”
and leads them out, and they recognize his voice (10:3-4, 16, 27).4% Jesus
calls Mary by name outside the empty tomb, but he will also call others to
recognize him, sending them as he sent Mary to tell others what has
happened. Just how the risen Jesus will continue calling people remains to
be seen. '

Mary’s spoken testimony about the resurrection and her report about
what Jesus has said helps to shape the context in which Jesus will meet the
rest of his disciples. Before encountering the risen Christ, they have
already heard the message .of his resurrection from Mary. Moreover,
according to the gospel narrative, they have also heard things from Jesus
during the Farewell Discourses, which shape John’s depiction of the
resurrection appearance. Jesus said that he would “come” to the disciples
and that they would see him again, which is what happens here (14:18-19;
20:19). He promised them “peace,” and he meets them with the repeated
expression of “peace” (14:27; 16:33; 20:19, 21). He promised to. give them
the Spirit, and now he breathes the Spirit into them (14:16-17, 26; 15:26;
16:7; 20:22). And he promised that they would rejoice, which is what they
do (16:22; 20:20).% The words spoken earlier form the context in which
the risen Christ works. This will also be true in time to come, as the
disciples bear witness concerning the risen Christ, and their words form
the context in which Jesus will work to evoke faith in those who were not
present on the day of resurrection.

The call to resurrection faith occurs, for people of later generations,
when the message about the risen Jesus is made effective by the risen
Jesus. This is the dimension of Johannine theology that informs the story
of Thomas. When Jesus appears to his disciples as a group, Thomas is not
with them, but the disciples tell him, “We have seen the Lord” (20:25a).
To this Thomas replies, “Unless I see the mark of the nails in his hands,
and put my finger in the mark of the nails and my hand in his side, I will
not believe” (20:25b). Thomas is often said to doubt, but his words
actually state his refusal to believe until certain conditions are met: If he

43 Dorothy Lee, Flesh and Glory: Symbolism, Gender and Theology in the Gospel of
John (New York: Crossroad, 2002), pp. 223-26; Wengst, Das Johannesevangeliuim,
2.284. :

44 Op these themes see, in the present volume, Jean Zumstein, “Jesus” Resurrection in
the Farewelt Discourses,” 103-26; Weidemann, “Eschatology as Liturgy.”
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sees and touches, then he will believe.®” In the wider context his insistence
on seeing seems ironic, since seeing certainly did not lead Mary
Magdalene to believe in the resurrection. Moreover, Thomas himself has
apparently seen a resurrection before — he was involved in the episode
where Jesus raises Lazarus from the dead. Note that the evangelist first
mentions Thomas when Jesus announces that he is going to awaken
Lazarus, even though his opponents are seeking to kill him. At this point
Thomas declares, “Let us also go, that we may die with him” (11:16).
Thomas may be mistaken in thinking that death will have the final word,
but the implication is that Thomas goes along with Jesus for the raising of
Lazarus. And if this is the case, then seeing Lazarus emerge from the tomb
does not create in Thomas any readiness to think that Jesus will rise from
the dead.

The gospel also shows that Thomas is later told two things, which create
the context in which the risen Jesus will work. The first saying comes at
the Last Supper, when Jesus speaks of going away and Thomas objects that
he does not know where Jesus is going. After identifying himself as the
way, Jesus says, “If you know me, you will know my Father also. From
now on you do know him and have seen him” (14:7). The point is
significant. Thomas is told that truly seeing Jesus means seeing God. The
second saying comes after the resurrection, when the other disciples tell
Thomas, “We have seen the Lord,” and he responds with a refusal to”
believe (20:25). So before the risen Jesus comes, Thomas has already
heard of those who have seen the Lord and he has heard that those who
truly see Jesus see God his Father. :

These sayings create the context in which the risen Jesus will work.
When Jesus meets Thomas after the resurrection, Thomas says, “My Lord
and my God” (20:28). By calling Jesus “my Lord,” Thomas makes the
disciples” words his own words. They have spoken about having seen “the
Lord,” and Thomas echoes what they have said by calling the risen Jesus
“my Lord.” Then, by calling Jesus “my God,” Thomas makes his own what
he heard from Jesus. At the Last Supper Thomas heard that to see Jesus is
to see:God, and Thomas makes ‘this-part of his confession by saying to
Jesus, fmy God.™® =

Reaiders of John’s gospel are like Thomas in that they are not among
those who initially saw the risen Christ. They are also like Thomas in that

45 L}ioloney, Glory Not Dishenor, 175.. :

46 QOn the implications of Thomas’s confession see Marianne Meye Thompson, The
God of the Gospel of John (Grand Rapids: Eerdmans, 2001), 232-35. On the importance
of divi{e agency in bringing Thomas to faith see William Bonney, Caused to Believe.
The Doubting Thomas Story as the Climax of John's Christological Narrative (Biblical
Interpretation Series 62; Leiden: Brill, 2002), 131-73.
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they have received testimony about Jesus — the gospel itself conveys such
witness. John’s account of the resurrection shows that seeing does not
guarantee believing - one can see the empty tomb, the grave cloths, the
angels, and even the risen Jesus without coming to faith. So when Jesus
says, “Blessed are those who have not seen and yet believe” (20:29), the
readers can be assured that those who have not seen Jesus are not
disadvantaged, but are as blessed as the first group of disciples. Thomas
eventually saw the risen Jesus, which will not be the case for the readers,
at least until “the last day” (6:39; 17:24). Yet the gospel assumes that
resurrection faith continues to be generated because the risen Christ
continues to be active, encountering people through the witness of his
disciples and the work of the Holy Spirit.

4. The Risen Jeéus, the Gospel, and the Spirit

Faith is possible for those who have “not seen” because Jesus is alive —
this conviction is basic to John’s theological perspective. The Jesus who
visibly encountered people in the past, through his ministry and
resurrection appearances, is understood to be alive and active in the time of
the gospel’s readers. There are, to be sure, statements within the gospel
that seem to run counter to the idea that Jesus remains present with his
followers. In the Farewell Discourses Jesus speaks repeatedly about
leaving the world and returning to his Father (14:28; 16:5, 28: 17:11).
Accordingly, one might assume that during the time of the readers Jesus is
absent, and that he will remain absent until he comes again in the future,
when he takes believers to himself and to their “dwelling” in the presence
of God (povr}, 14:2-3). But other passages point to Jesus’ continued
presence among his followers.

Jesus said, “If anyone loves me he will keep my word, and my Father
will love him, and we will come to him and make our dwelling {povv]) with
him” (14:23). For the writer of the gospel, the dwelling of the risen Jesus
and his Father with believers is understood to be a present reality. The
faithful are not left waiting to enter the “dwelling” of God in the distant
future; God already makes his “dwelling” among the faithful. This
dwelling of the risen Jesus and his Father is not visible to the eye but is
disclosed through the Spirit that abides or dwells (uével) within the circle
of believers (14:17). It is not that the risen Jesus is present “in Spirit,” as if
the Spirit has taken Jesus’ place. The Spirit and Jesus rfctain their distinct

47 Martyn, History and Theology. 39; Gary M. Burge, The Anointed Community: The
Holy Spirit in the Johannine Tradition (Grand Rapids: Eerdmans; 1987), 147; O’'Day,
John, T14-77.
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identities in John’s gospel. What the Spirit does is disclose the presence of
the risen and unseen Christ to believers.® This, in turn, makes it possible
for the believers to abide or dwell (peivarte) with Christ in the present
(15:4, 9).

The continued presence of the risen Jesus means that patterns
established during his ministry continue in the context of the readers in
modified form.* We have seen that the words spoken by and about Jesus
were the principal means of evoking faith during John’s account of his
ministry. The disciples and other exemplars of faith were called to follow
fesus before seeing any miracles. Conversely, those whose initial
encounters with Jesus were based on the miraculous regularly interpreted
what they saw in ways that led them away from genuine faith. Later, Mary
Magdalene saw the risen Jesus and failed to recognize him until he spoke,
and Thomas’s climactic confession of resurrection faith = meant
acknowledging the truth of the words he had already heard from Jesus and
the other disciples.

Words from and about Jesus continue coming to the readers in the
period after the resurrection through the text of the gospel and witness of
the community. Since words have been essential in fostering faith in the
people depicted in the gospel, the readers have what is needed. The words
of the text convey Jesus to the readers in ways that are designed to evoke
and sustain faith.® The evangelist also recognizes that words in themselves
do not generate belief. Rather, the words of the gospel are the means by
which the risen Christ evokes faith through the Spirit that he sends. The
witness of the early disciples becomes effective when the Spirit bears
witness in and with their witness (15:26-27). Jesus both spoke and acted
during the time of his incarnation and resurrection appearances. Afterward,
the unseen Jesus continues to speak and act — now through the witness of
his followers and the activity of the Spirit. During his ministry, Jesus
performed signs that revealed his glory. Now the signs and resurrection

48 Thompson, The God of the Gospel of John, 181-82.

49 Schneiders, “The Resurrection (of the Body),” 187.

30 The verb tense in 20:31 varies in the manuscripts. Some have the aorist tense
moredonTe (P KT A C D L W w £ 33), which suggests coming to believe
(NRSV), | while others have the present tense moTedmre (%% B © (250 892), which
suggests continuing to believe. See Gordon D. Fee, On the Text and Meaning of John
20,30-31} in The Four Gospels 1992, Festschrift Frans Neirynck (ed. F. Van Segbroeck
et al.; 3 vols.; BETL, 100), Leuven: University Press and Peeters, 1992), 3.2193-205.
The gosp%l would initially have been read within the early Christian community, where
its function would have been to sustain faith rather than bringing people to an initial

" conversion experience. But the gospel also shaped the witness of the community, and

such gospel-shaped ‘witness was the means by which outsiders were brought into the
community of faith. Cf. Salier, Rherorical Impact, 152-53.
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appearances of the past are presented to the readers through the words of
John’s text. In this way they remain accessible during this time of “not
seeing.”

The signs and resurrection appearances also anticipate a future seeing,
which will come about through the believer’s own resurrection. The
readers are like the disciples, who believed on the basis of words and
hoped to see greater things in the future (1:50-51; 2:11); they are like the
official, who traveled home on the basis of Jesus’ word, hoping to see his
son delivered from death at the end of his journey (4:50-33). They are like
the blind man, who responds to Jesus’ word and only later comes to see
Jesus face to face (9:7, 37); and they are like Martha, who must believe
before seeing the glory of God revealed (11:27, 40). Finally, they are like
Thomas, who has already heard words from and about Jesus, but who only
later sees the risen Jesus for himself. The word of the gospel and the
activity of the Spirit are what make such faith in the risen Christ possible
during this time of “not seeing,” a time that extends from the resurrection
of Jesus until the resurrection Of those who follow him,
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